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    Jaina Studies Certificate 

Jain courses are open to members of the public 
who can participate as ‘occasional’ or ‘certificate’  
students. The SOAS certificate in Jaina Studies is 
a one-year program recognised by the University 
of London. It can be taken in one year, or part-
time over two or three years. The certificate 
comprises four courses, including Jainism at the 
undergraduate level. Students can combine courses 
according to their individual interests. 

The certificate is of particular value for 
individuals with an interest in Jainism who are 
not yet in the university system, who do not 
have previous university qualification, or who do 
not have the time to pursue a regular university 
degree. It provides an opportunity to study Jainism 
at an academic level and is flexible to meet diverse 
personal needs and interests.

For information please contact:  
jainastudies@soas.ac.uk

centuries and includes Jaina canonical works and their 
exegetical literature, and vernacular poetic works. 
Recently, Mahāvīr Jaina Ārādhanā Kendra, Koba8 
digitised the manuscript collection and the catalogue is 
in progress.

7. Śvetāmbara Sādhumārgī Jaina Hitakāriṇī 
Saṃsthā, Bīkānera
In memory of the fifth successor of Hukmīcandra, 
Ācārya Śrīlāla (1869-1920), the Śvetāmbara Sādhumārgī 
Jaina Hitakāriṇī Saṃsthā, a social organisation, was 
established in VS 1984 by Bhairodāna Seṭhiyā (1865-
1961) and Kānīrāma Bānṭhiyā. It published works such 
as Vṛttabodha, Śrī Lālanāmamālā, Śivakośa (A concise 
dictionary of Sanskrit), Nānārthodayasāgara, and 
Mukhavastrikāmīmāṃsā.

The library holds various rare and special manuscripts 
such as Chandakośa with ṭīkā by Candrakīrtisūri, the 
Karmavipākasūtra (with yantra), Pañcāśakavṛitti (VS 
1652), Karmavipākāvacūri (VS 1636), Puṇyachatrīśī 
by Samayasundara (VS 1669), Yogaśāstra, 
Daśavaikālikacūlikā with bālāvabodha (VS 1624), 
Sandeśarāsaka (VS 1633), Nāracandrayantrakoddhāra 
by Sāgaracandrasūri (VS 1474), Karpūramañjarī 
(VS 1547), Daśadṛṣṭānta (VS 1597), and the 
Upāsakadaśasūtra (VS 1570). All the manuscripts have 
been digitised and cataloguing is proceeding.

These collections discussed above retain some of the 
original manuscripts composed by Sādhumārgī ācāryas 
and their pupils. The collective information of these 
scripts offers the possibility of analytical examination of 
the tradition on the basis of the manuscript colophons of 
the texts.

8-10. Hukmaguru Granthālaya in Udayapura, 
Vijayajñāna Granthāgāra in Byāvara, Arihanta 
Jñānabhaṇḍāra in Delhi
After Ācārya Nānālāla, two more lineages emerged in 
the Sādhumārgī tradition. These lineages possess three 
libraries. The Hukmaguru Granthālaya in Udayapura 
and the Vijayajñāna Granthāgāra in Byāvara are 
libraries of the followers of the Śānta-Krānti Saṃgha, 
and the Arihanta Jñānabhaṇḍāra in Delhi is a library 
for the followers of the Arihantamārgī Saṃgha. 
These libraries do not possess any manuscripts. The 
Hukmaguru Granthālaya in Udayapura stores 8,000 
printed books. 

Conclusion
In this modern era everyone desires immediate access 
to information. In the last four years digitisation of the 
manuscripts at the libraries of the Sādhumārgī tradition 
has been carried out and cataloguing nears completion. 
The Sādhumārgī sect contributes to knowledge-sharing 
and urges scholars to utilise the materials that have been 
made available in digital form.9 

8  www.kobatirth.org
9  To access the digital material, please email: sadhumargilibraries@
gmail.com 

Mansi Dhariwal is currently studying Navya-Nyāya in 
the Jaina Institute Ārugga-Bohi-Lābhaṃ in Bīkānera 
and recently started managing an ongoing project of 
digitisation and cataloguing of the manuscript libraries 
associated with the Sādhumārgī tradition.

Jina images at the Jaina Śvetāmbara Tīrtha in Māṇḍavagaṛha (Māṇḍū) 
(Photo: I. Schoon 24.12.2019) 
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The transition from Vedic to Prakrit prosody remains something of a mystery, despite the admirable analyses of L. 
Alsdorf in ‘Itthīparinnā’ (IIJ, 2, 1958), etc., and A. K. Warder (Pali metre, 1967). It seems, however, that both the 

mātrāchandas (Vaitālīya, etc.) and gaṇacchandas (Āryā, etc.) metres can be fairly simply explained as modifications of 
the Anuṣṭubh akṣaracchandas. 

Taking an appropriate Āryā specimen from the Namicariya in Jacobi’s Erzählungen, p. 42, we have in a second line: 
                                           
                                          taṃ teṇa veiyavvaṃ  ni/mitta-mettaṃ paro hoi
		            	        _   _   ̮  _      ̮   _   _      ̮  /   _   ̮   _   _        ̮   _  _   ̮

which, discounting the retracted caesura, can immediately be seen as two very normal Anuṣṭubh pādas (with resolution 
of the long fourth syllable). They are combined, however, in a revolutionary manner. Two prior-pāda cadences of the 
classical Anuṣṭubh are juxtaposed in a manner that occurs neither in the Ṛgveda nor in classical usage. The caesura 
between the pādas has been moved so as to fall between gaṇas, rather than within the fourth gaṇa (-ni/mitta-) as in 
the Old Āryā (Alsdorf, op. cit., 252: ‘there follows after the 3rd gana a final syllable that may be long or short, which 
shows, as Jacobi rightly remarks, that we have to do with the end of a real pada’). A fifth gaṇa (-mettaṃ-) is followed by 
the surviving Anuṣṭubh cadence (paro hoi).

The gradual expansion of the final syllable of the prior pāda into a full 4th gaṇa has long been observed. Alsdorf’s 
edition of 106 lines of Old Āryā in Sūyagaḍa I, 4 provides an illustration of the process (4th and 6th gaṇa italicized):

1.13ab avi dhū.yarāhi. suṇhā.hi. / dhāī.hi aduva. dāsī.hi            (the only instance of an unexpanded 4th gaṇa) 
1.31ab nīvāram eva bujjhejjā / no icche agāram āgantuṃ	     (regular - 61% - four-mātrā 4th gaṇa) 
1.18ab suddhaṃ ravaī parisāe / aha rahasammi dukkaḍã karei  (regular - 15% - four-mātrā 4th gaṇa)
1.26ab adu sāviyā-pavāeṇa / aṃsi sāhammiṇī ya samaṇāṇaṃ   (regular - 16% amphibrach 4th gaṇa)

There are eight instances of the addition to the final Anuṣṭubh syllable of a complete regular four-mātrā 4th gaṇa, and 
one of an added amphibrach 4th gaṇa:

                                         2.12cd kosaṃ ca moya-mehāe / supp’ukkhalagaṃ ca khāra-galaṇaṃ ca 
                                         1.3ab pāse bhisaṃ nisīyanti / abhikkhaṇaṃ posa-vatthã parihinti          

The inference is that, despite the apparent earlier attestation of the Old Āryā, the standard Āryā, with its anomalous 
one-mātrā 6th gaṇa in the second line, reflects a stage intermediate between Anuṣṭubh and Āryā. Indeed it is impossible 
to believe that the 6th gaṇa, once established in both lines, would be arbitrarily truncated in the second. The full 7½-
gaṇa structure of the Vaitālīya would encourage the completion of a 6th gaṇa within the Āryā before affecting line 6 
Sūyagaḍa. Nor does it seem unlikely that the standard Āryās embedded in the canonical literature and in early narrative 
would antedate Sūyagaḍa I, 4, with its sermon promulgating an unqualified misogyny that is far from typical of the 
story literature. 

The further development of the Āryā, its resolution of long syllables and fusion of short syllables, and the expansion 
of the fourth and sixth gaṇas in the first line has obscured its actual origin, as witness such a line as (again from 
Namicariya, p. 42): 

                                         pāṇivahâliya-paradhaṇa-mehuṇaya-pariggahāṇã veramaṇaṃ.
			      _    ̮    ̮ / _    ̮   ̮ /   ̮    ̮    ̮    ̮  // _    ̮    ̮  /   ̮    ̮   _  /   ̮  _  ̮    /  _   ̮    ̮ / _ ̮	

Another development was the creation, in the eventual standard form of the metre, of a notional eight-mātrā gaṇa 
structure throughout the strophe by means of an expansion of the fourth gaṇa in the first line, hand in hand with the 
completion of a sixth gaṇa in the Old Āryā and Gīti. The result is a tendency towards a Vedic Virāj rhythm as in 
ṚV 9.109.1d / pūṣṇé bhágāya /, albeit with much resolution of long syllables. The Vedic background to this 8-mātrā 
structure is not observed in Warder’s discussion of the matter (Pali metre, § 219). One stanza in Namicariya, p.45, 
achieves four of the possible five Virāj combinations:

 
                                         amare/hi narava//rehi ya/   parūvi//yā hon/ti rāya//nīī/o,
                                         loven/ti jattha  // te-cciya/  ko do//so tat/tha / iyarā/ṇaṃ. 

The final double gaṇa remains incomplete with six mātrās. Hence, no doubt, the evolution of the Gīti with a completed 
eighth gaṇa (which has long obscured the Anuṣṭubh basis of gaṇa- and mātrāchandas, by wrongly implicating the 
Triṣṭubh and Jagatī in their evolution).	

Prakrit Prosody

J.C. Wright
________________________________________________________________________________



CoJS Newsletter • June 2022 • Issue 17

51

Noting that an initial regular Anuṣṭubh pāda very frequently arises in the Old Āryā, Alsdorf, p. 252, gave the 
impression that this was a chance occurrence; and where an Anuṣṭubh pāda occurs which cannot be construed in gaṇas, 
he saw this as a whim on the part of the poets. It is surely more reasonable to see this as a licence carried over from the 
Anuṣṭubh, rather as Vedic Anuṣṭubh cadences maintained an irregular existence as Vipulās in the classical śloka. A verse 
like Uttarajjhāyā 26, 9:

                                          pucchijja pañjaliuḍo    kiṃ kāyavvaṃ mae iha,	
		    	   _   _    ̮   _    ̮   ̮   ̮  _         _   _   _   _        ̮  _    ̮  _
			 
                                      icchaṃ nioiuṃ bhante   veyāvacce va sajjhāe.   
		    	   _   _   ̮  _     ̮  _ _ _            _  _  _  _       ̮  _  _  _

shows that the author retains, from the formative period, a licence to combine two prior pādas in the second line of an 
Anuṣṭubh. When, however, he likewise combines two prior pādas in the first line of an Anuṣṭubh (ibid., 30, 2):

                                           pāṇavaha-musāvāyā   adatta-mehuṇa-pariggahā virao,	
		    	    _   ̮   ̮   ̮      ̮  _  _  _      (   ̮  _    ̮ )  _   ̮   ̮       ̮ _      ̮  _    ̮   ̮  _

			   rāībhoyaṇavirao     jīvo havai aṇāsavo.   
			    _  _  _   ̮    ̮   ̮    ̮  _     _   _    ̮   ̮   ̮    ̮   _   ̮  _

he feels himself obliged to add a fourth gaṇa (adatta) in the manner of the Āryā, and at liberty to waive the Anuṣṭubh 
ruling for the second and third syllables of the pāda. There is rather more logic in his procedure than first meets the eye.  

The case seems proved when it is observed that the Āryā combination of four late Vedic prior pādas is a natural 
corollary of the evidently older Vaitālīya mātrāchandas, which is based on the combination, frequent in the Ṛgveda, of 
four pādas with the regular iambic cadence, e.g. (RV 9.100.5):

                                           krátve dákṣāya naḥ kave   pávasva soma dhā'rayā,						    
  	                               _   _      _   _       ̮   _    ̮   _      _  _     ̮    _      ̮   _    ̮   _
			    
                                           índrāya pā'tave sutó    mitrā'ya váruṇāya ca.
		    	  _   _    ̮   _     ̮   _   ̮  _       _   _    ̮   ̮      ̮   _    ̮   _ 

In the Vaitālīya group, the sixth gaṇa (of the 7½) is naturally complete in both lines. The ‘syncopated’ forms appear, not 
in the even gaṇas, but in the third and seventh. Thus, by a similar process, and allowing for many resolutions of long 
syllables, the Vaitālīya group had arrived at an even looser hint of the alternative Virāj rhythm, as in RV 9.109.19a /ásarji 
vājī'/, e.g. (Sūyagaḍa I, 2 Veyāliyajjhayaṇa,1.1):

                                          saṃbuj/jhaha kiṃ // na bujjha/ha    saṃ//bohī / khalu pec//ca dulla/hā,
		               _  _     /    ̮    ̮    _    //    ̮    _    ̮    /   _      _    //  _   _       ̮    ̮  _   //   ̮   _    ̮  /  _

		             no hû/vaṇaman//ti  rāi/o     no // sulabhaṃ puṇarā//vi jīviyaṃ.
	        	   	 _    _   /   ̮    ̮   _   //  ̮ _   ̮  / _     _   //    ̮    ̮     _   /   ̮   ̮    _  // ̮   _    ̮   /_
  
The final syllable of the prior pāda (saṃbujjhaha) still counts as long, but the option of a short vowel seems to have been 
as rarely exercised as the option of an initial iambus in the Āryā. Beside 1.1a bujjhaha, 2a pāsaha, a spelling pāsahā is 
registered in 3.2c and 3.8a; otherwise in the 150 lines of Veyāliyajjhayaṇa we find only artificial lengthening as in 2.18c 
-āihiṃ and in several cases of an -ī. An ostensible 3-mātrā gaṇa, such as ha saṃ, can be a factor in the occurrence of 
3-mātrā fourth gaṇas in the evolution of the Āryā.

It has long been obvious that the development of moric metres from syllabic metres is a result of the tendency in Prakrit 
towards a proliferation of short vowels. Similarly, the fact that the Avestan equivalents of the Sanskrit Anuṣṭubh and 
Triṣṭubh failed to develop quantitative rhythms, but retained a form of Stabreim like Germanic verse, correlates with its 
dearth of short syllables. The later development of Indo-Aryan verse seems to include a tendency to bolster the individual 
elements of the Vedic trimeter, so that Vasantatilakā:  _   _  /   ̮   _    ̮ /   ̮   ̮  _  /   ̮   ̮  _  / ̮ _  ̮    
would be a Triṣṭubh:    _   _      ̮  _               _  /   ̮   ̮   _    ̮  _   ̮  with completed medial gaṇas that enhance its Virāj moric 
structure. A more complex elaboration of each element of the Triṣṭubh, exploiting the prevalence of short syllables that 
arises even in later Sanskrit may be seen in the Sragdharā:  
 
                                          _   _    _   _    ̮  _   _    /    ̮   ̮    ̮   ̮    ̮   ̮  _  /   _    ̮  _   _    ̮  _  _   
       
where the opening, the break, and the cadence have all undergone a measure of duplication.



CoJS Newsletter • June 2022 • Issue 17

52

The implications of this analysis are encouraging. A 
steady development can be observed in the Indo-Iranian 
dimeter, i.e., lines of 7-9 syllables with generally four 
accented syllables and with an iambic tendency in Vedic. 
Brahmanical orthodoxy adopted a couplet structure, with 
a spondee (a comma, so to speak) after eight syllables 
and an iambus (a colon or full stop) after sixteen. The 
colloquial Prakrits preferred at first to standardize the 
Vedic iambic cadence: hence the Vaitālīya group with 
their consequent amphibrach (‘syncopated’) 3rd  and 7th 
gaṇas. The Brahmanical Anuṣṭubh, however, suggested a 
happier solution: standardizing its final spondeic cadence 
provided the Āryā group with scope for amphibrachs 
in their 2nd, 4th, and 6th gaṇas. Since, by disregarding 
resolution of long syllables, etc., the Prakrit mātrā and 
gaṇa metres can be seen to be catalectic Virāj tetrameters, 
rather than arbitrary sequences of 7½ gaṇas comprising 
from one to four mātrās, they are arguably more true to the 
tendencies of Vedic evolution than is the ‘epic’Anuṣṭubh. 
Encouraging too is the inference that, when the redactors 
of canonical Jaina āgama texts built strictly Anuṣṭubh 
prior pādas into their Āryās, they were not offending 
prosody but were exercising a licence akin to that of the 
Sankrit author who incorporates an occasional Vipulā 
prior pāda into a Pathyā Anuṣṭubh composition.  

J.C. Wright is Emeritus Professor of Sanskrit at SOAS.

One of the defining characteristics of the Information 
Age is the ability to obtain vast amounts of 

information extremely quickly. In the context of Jain 
literature and other religious literature in general, many 
of the digital texts are scanned works that were written 
before the advent of computers. It can be a laborious 
task to find information within these texts and tedious 
to type out manually. Jain Quantum aims at solving 
this problem with the help of modern search and text 
recognition technologies.1 The current process of 
going through titles of various books and reading each 
one that might be relevant to one’s interest will not be 
efficient in most cases. The ability to search information 
within texts in an accessible manner is the primary goal 
of Jain Quantum.

Accessibility and search experience are important 
factors in finding information, and this was not 
previously available for Jain literature in any significant 
capacity. For example, many Jain texts have different 
spellings of the same word, which quickly becomes 
a challenge for a user guessing the variations. This is 
even more cumbersome for romanizations in English 
translations. 

What pushed me to the limits and strengthened 
my determination to build Jain Quantum was that 
the internet and human digital interactions are filled 
with inaccuracies and misinformation. I would notice 
especially within religious communities that people 
would bend facts and distribute these across social 
networks and messaging apps. The danger here is that 
in future this might cause central religious principles to 
become fabricated. Over time this phenomenon could 
affect the beliefs of future generations and change how 
religion is perceived. Despite all this, I realized that the 
core literature of a religion does not change. With this 
came an opportunity to build a system of verifiable 
information that people can reference easily. Jain 
Quantum attempts at solving this problem, although 
there is no perfect solution.

The Technological Effort
Building a search engine for scanned texts is not easy, 
especially due to the various components involved. 
Since the majority of the texts in the JAIN eLibrary 
catalog are scanned, there is no plain text available to 
search directly. Optical character recognition (OCR) 
technologies would have to be leveraged to generate 
plain text from books. The second component is the 
ability to search in a “fuzzy” manner with various 
misspellings and variations of the same term. In 
addition, given the large quantity of information (around 
four million pages), the system needs to be optimized 
enough to respond to search queries in ideally less than 

1  https://jainqq.org/

Jain Quantum: 
A Jain Literature Search Engine

Anish Visaria

_________________________________

Detail: Mangoes held by the yakṣiṇī Ambikā, Jain Museum Khājurāho
(Photo: Peter Flügel 24.12.2018)
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one second. My goal was to provide a search experience 
that would respond as you type, so speed and accuracy 
were both important in building Jain Quantum.

The circumstance of building Jain Quantum 
was unique in that the ideation and implementation 
occurred in synergy. Having studied computer science 
at university, I took it on myself to build the system 
from the ground up. I did not feel the vision of Jain 
Quantum would be possible if the implementation was 
not custom-built with the original motivation in mind. 
That being said, I had to go through countless iterations 
of each component to get a satisfactory result. 

The OCR started off with powerful cloud machines 
using the Tesseract library until I realized the results 
were not sufficient for this purpose. OCR technologies 
can produce many word-segmentation errors and 
improper recognitions, so I had to re-evaluate and use 
different methods. After some experimentation, I settled 
with Google OCR for increased accuracy. The total 
OCR of over four million pages took a few months of 
continuous computing time. 

The search engine itself took many attempts to build 
with efficient performance and sufficient accuracy. I had 
to take into account variations of terms, ranking of results, 
and handle multi-language text. The term variation was 
managed by pre-computing different possibilities (e.g. 
storing links between mahavir, mahavira, mahaveer). 
This was pre-computed for approximately thirty million 
words from the JAIN eLibrary corpus. The ranking and 
display of results evolved over time, but currently the 
relevance of a result is calculated with the Okapi BM25 
ranking function and phrase proximity over the page text, 
title, author, and other fields. The multilingual search 
support took into account exact scripts, in addition to 
transliterations formats. Presently,  Jain Quantum supports 
transliterations in the Harvard-Kyoto convention and 
finding exact terms for all unicode characters. All in all, 
the challenge was not using the individual components 
but finding the right balance between technologies to 
achieve the desired results.

Usage and Next Steps
Regardless of how Jain Quantum was built, it was 
important to understand whether it was actually helping 
anyone find information. Since it was launched in  
August 2020, Jain Quantum has had over 200,000 
users globally, mainly from India, the United States, 
the United Kingdom, and Canada. The main source of 
traffic to Jain Quantum is other search engines, which 
index the content of the pages on Jain Quantum. 
Ultimately, I do feel the underlying motivation was 
achieved, in that people are able to find adequate 
information for their interests in Jain literature.

Despite the progress, Jain Quantum still has a long 
way to go to cover all cases. For example, currently 
Jain Quantum only searches the JAIN eLibrary catalog, 
but there are vast amounts of literature beyond this 
repository. An ability to search other literature or 
mediums could enhance the functionality. Additionally, 
there is no scholarly or canonical literature filtering 
for research purposes. Lastly, the overall relevance 
and experience of the search can always be improved 
to include the results that are more likely to match the 
query.

Looking back at the entire process it is worth noting 
that there is no other period in history when someone 
could independently put together the type of capability 
such as Jain Quantum. The value of cloud computing 
and open-source software have made it possible even 
for seemingly difficult projects to be implemented with 
some effort and time. In addition, absolutely none of 
this would be possible without the metadata and files 
from JAIN eLibrary, accumulated over the past decade 
and beyond.2 The core of a search engine is information, 
and without information nothing can happen. 

Lessons for the Future
The essence of Jain Dharma is to conquer one’s inner 
obstacles and fears. It is easy to succumb to the status 
quo and think in the conventional way, but difficult to 
go beyond the normal boundaries. The ideation and 
implementation of Jain Quantum involved struggles, 
setbacks and at times the desire to give up. At many 
points I questioned whether anyone would care to use 
Jain Quantum and whether all the efforts would go to 
waste. Overcoming these obstacles was an important 
step in making Jain literature more accessible for any 
instance. The future may present even more advanced 
technologies which may make the current ways 
obsolete, which indicates that keeping an open mind 
will help us all.

Anish Visaria has a degree in computer science from 
Georgia Tech, USA. He is currently the Director of 
Innovation at JAIN eLibrary, where he works on 
building technology such as Jain Quantum to make Jain 
literature more accessible to the world. 

2  I wish to thank Pravin Shah from JAIN eLibrary, who gave me 
permission to use their existing catalog. In August 2020, after hundreds 
of hours of work and with the support of JAIN eLibrary and Young 
Jains of America (YJA), Jain Quantum was released.
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Om Arham Social Welfare Foundation’s mission is to work 
for Global Peace by connecting people from all walks of 
life, adopting an Arham lifestyle and thereby realizing 
infinite human potential. We are pleased to sponsor this 
volume of Jaina Studies, Newsletter of the CoJS.

Arham Dhyan Yog is inspired from the ancient Jain 
Shraman Heritage and reintroduced by Muni Pranamya 
Sagar, a disciple of Digambar Acharya Vidyasagar, for 
the benefit of mankind. Its focus on introducing self-
awareness using five very simple postures is unique. This 
leads to transformation by dhyan, to unleash the power of 
the soul.

It not only brings inner peace, but also rejuvenates body 
and mind, thus leading to global peace. It prescribes a 
minimalistic and simple way of life that is transformative 
and provides tools to deal with life challenges by dipping 
into ancient Jain teachings.

For information contact us at: om@arham.yoga

Arham Dhyan Yog
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Natubhai Shah: Stalwart of the UK Jain Community 

Vinod Kapashi
_________________________________________________________________________________

The passing of Natwarlal (Natubhai) Keshavlal Shah 
(16.9.1932-6.3.2022) is not only a severe blow to 

the Jain Network, the organisation he founded, also but 
a devastating loss to the entire Jain Community of the 
UK, which has lost one of its pillars. 

Natvarlal Keshubhai Shah was born on 16 September 
1932 in Mahemudpur, a very small town in the state of 
Gujarat in India. He went to school in nearby Palanpur, 
to Poona for his college education, and then came to 
Mumbai for his MBBS. He became a medical doctor in 
1963. His first job was in a place called Dahod, Gujarat 
and he practised there from 1963 to 1968. This was the 
period when many young graduates wanted to go to 
the UK or the USA for further study, or in search of a 
better job. The same urge of finding a better prospectus 
brought him to the UK, and he settled in Leicester. 

The organisation called Jain Samaj Leicester had 
bought an old church there in view of converting it 
into a temple for the local Jains. Shah started taking 
interest in Jain Community matters and soon became 
the president of that organisation. He was a man 
who would not be satisfied with the small temple and 
an organisation which would only serve the local 
community. The organisation’s name was changed to 
Jain Samaj Europe and by his foresight and hard work 
the old church was converted in to a modern Indian 
style temple. Moreover, he made this a place for all Jain 
sects. 

In 1996 Shah retired and was appointed a Fellow 
of the Royal Society of Medicine in 1998. He moved 
to London, where he was planning to establish a Jain 
Centre. He managed to buy a rundown commercial site 
in Colindale North London. The old building is now 
demolished and a new, multi-story Jain Centre is being 
built there. Shah’s untiring work and enthusiasm were 
exemplary, and it is indeed a pity that he did not live to 
see his dream fulfilled. 

Throughout his life Shah worked tirelessly to 
promote good values of the Jain faith. Besides 
many awards, in 2012 Shah was awarded MBE in 
recognition of his contribution to Interfaith relations 
and services to the Jain Community. He founded many 
Jain organisations and took a keen interest in interfaith 
matters. He was trustee of more than ten organisations. 
He also took an active interest in founding educational 
programmes, including having been instrumental in the 
creation of the Centre of Jaina Studies at SOAS.1  Shah 
himself earned a PhD in Jaina Studies  and authored a 
two-volume book: Jainism: World of Conquerors.2  

As a medical doctor, Shah always gave valuable 
and balanced suggestions to the people who sought 
his advice in health matters. His sincerity and innate 
passion enabled him to conceive, plan and execute his 
special projects. Shah’s straightforward and practical 
approach earned him many likeminded friends. His 
convictions were unshakable, and he firmly promoted 
his projects. One had to admire his enthusiasm and the 
keen focus he possessed – even at the ripe old age of 90!  
He will be sorely missed.

Vinod Kapashi is the founder trustee of the Mahavir 
Foundation and was instrumental in establishing a 
Jain temple in Kenton, Middlesex. He is also trustee of 
Navjivan Vadil Kendra, which works for the betterment 
of senior citizens. Kapashi takes keen interest in 
Interfaith activities and has served as a trustee in the 
World Congress of Faiths. He is the author of twenty-
one books, including a volume on Nava-Smarana, which 
was the focus of his PhD research. He was awarded 
OBE in 2019 for his services to Jainism.

1  It is thanks to his enthusiasm and patronage that the first volume of 
the present journal was published.
2  Natubahai Shah. Jainism: World of Conquerors. Sussex Academic 
Press, 1998.

Natwarlal (Natubhai) Keshavlal Shah (16.9.1932-6.3.2022)

Natubhai and Bhanuben Shah at their home in London. 
(Courtesy: Nita Shah)
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 SOAS Centre of Jaina Studies Digital Resources

The Centre of Jaina Studies has launched its new website for Digital Resources in Jaina Studies on 23 March 2018 to allow open 
access publication of rare resources in digital form on its Website. These include journals and manuscripts. Materials acquired 
by the AHRB Funded Project on Jaina Law are in the form of digital images of manuscripts and printed texts.To make these 
materials publicly available, a section for Digital Jaina Resources was set up on the Centre website. There is also a  monograph 
in the new series 'Working Papers of the Centre of Jaina Studies' (Vol. 1):

Flügel, Peter (2012) Askese und Devotion: Das rituelle System der  Terāpanth Śvetāmbara Jains. Centre of Jaina  Studies 
Working Paper Vol. 1. London: Centre of Jaina Studies.

https://digital.soas.ac.uk/COJS

            INTERNATIONAL JOURNAL OF JAINA STUDIES (ONLINE)

Recent Articles:

International Journal of Jaina Studies (Online) 
Vol. 18, No. 1 (2022) 1-61
JOHN E. CORT
Who is a Yogi? Depictions of the Yogi in 
Classical and Medieval Digambara Jain 
Literature

International Journal of Jaina Studies (Online) 
Vol. 17, No. 1 (2021) 1-66
OLLE QVARNSTRÖM & NIELS HAMMER 
Joyful Celestials: Jain Murals Of Ellora

International Journal of Jaina Studies (Online) 
Vol. 17, No. 2 (2021) 1-13
PAUL DUNDAS
The Jains in the Colonial World: A Review

International Journal of Jaina Studies (Online) 
Vol. 16, No. 1 (2020) 1-9
ALEKSANDRA RESTIFO
Disentangling Poetry from Profit in Jain 
Monks’ Literary Works

International Journal of Jaina Studies (Online) 
Vol. 16, No. 2 (2020) 1-25
BASILE LECLÈRE
The Gold of Gods: Stories of Temple Financing 
from Jain Prabandhas

About the IJJS

The Centre of Jaina Studies
at SOAS established the International Journal of Jaina 
Studies (Online) to facilitate academic communication. The 
main objective of the journal is to publish research papers, 
monographs, and reviews in the field of Jaina Studies in 
a form that makes them quickly and easily accessible to 
the international academic community, and to the general 
public. The journal draws on the research and the symposia 
conducted at the Centre of Jaina Studies at the School of 
Oriental and African Studies, University of London, and 
on the global network of Jaina scholarship. The opinions 
expressed in the journal are those of the authors, and do not 
represent the views of the School of Oriental and African 
Studies or the Editors, unless otherwise indicated.

The International Journal of Jaina Studies is a publication 
of the Centre of Jaina Studies at the School of Oriental and 
African Studies of the University of London. It is available 
in two different forms: online at: www.soas.ac.uk/ijjs and in 
print by Hindi Granth Karyalay. Articles published online 
should be cited: International Journal of Jaina Studies (On-
line), and articles published in print: International Journal 
of Jaina Studies.

 www.soas.ac.uk/ijjs/index.html

Published by the 
Centre of Jaina Studies
SOAS

ISSN: 1748-1074
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 PhD/MPhil in Jainism

SOAS off ers two kinds of Research Degrees 
in the Study of Jainism. 

PhD. This involves at least three years of full-time 
study, leading to a thesis of 100,000 words and an 
oral examination. The thesis must be an original piece 
of work and make a distinct contribution to know-
ledge of the subject.

MPhil. This entails at least two years of full-time 
study, leading to a thesis of 60,000 words and a viva. 
It should be either a record of original research work 
or a critical discussion of existing knowledge.

Why choose SOAS?

The Centre of Jaina Studies
The unique activities of the Centre of Jaina Studies 
provide an ideal research environment for Jaina 
Studies and a vibrant forum for debate.

The SOAS Library
SOAS has one of the best libraries for Asian and 
African Studies, with nearly a million volumes. 
Students have access to other world-class libraries in 
walking distance, such as the British Library, which 
hosts one of the largest collections of Jaina texts in 
the world.

Languages and Cultures
SOAS has a uniquely cosmopolitan character. 
Central to the School's identity is the study of Asian 
and African languages and the relationship between 
language, culture, religion and society. 

Funding 
The fees of SOAS are very competitive compared to 
other Ivy League universities. The School off ers nine 
Research Student Fellowships each year. Awards are 
also available from funding bodies such as the Arts 
and Humanities Research Council in the UK. 

For further details please contact: 

Centre of Jaina Studies
jainstudies@soas.ac.uk
www.soas.ac.uk/jainastudies

SOAS Registry: 
registrar@soas.ac.uk
020 7898 4321

Postgraduate Courses
in Jaina Studies 

Yoga and Meditation in the Jaina Tradition

The course off ers an introduction to yoga and meditation in the 
the context of the Jaina path of liberation. The historical roots 
of contemporary Jaina practices of asceticism and meditation 
will be explored with refenrence to their metaphysical and 
soteriological rational and institutionalisation in Jaina 
mendicant and lay traditions in India and the UK. The later 
infl uence of Patañjali and later Hindu philosophy and yoga 
practices on medieval Jaina philosophers writing on Jaina-
Yoga will be demonstrated. The course concludes with a 
survey of the new teachings and techniques of competing 
modern schools of yoga and meditation.

Prakrit

Prakrit is an important language of Ancient and Medieval 
India, developed from a pre-classical form of Sanskrit. 
Its  various dialects are the basis of modern Indo-Aryan 
languages. It is used in the oldest written historical and 
literary documents (inscriptions of Asoka etc.; dramas, 
anthologies of lyric poetry, etc.), as well as in the vast 
canonical and narrative literature of the Jains.

After a brief introduction to the linguistic structure 
of Prakrit and to its role in Indian literary and religious 
tradition, some basic grammar exercises will be followed by 
study of extracts from the Jain narrative text Manipaticarita. 
This includes verse in both the classical Maharashtri and old 
Magadhi dialects. Roman script will be used throughout the 
module.

The introduction into the basic linguistic features of 
Prakrit will lay a foundation for the understanding of 
Prakrit components of the classical Indian tradition (e.g. 
classical Sanskrit dramas) as well as Middle-Indic historical 
documents (inscriptions etc.).

The syllabus of the part two of the course Readings in 
Prakrit will include selected stanzas from Hala’s  Sattasai as 
well as excerpts from Classical Indian dramas, exemplifying 
its use of diff erent Prakrits in prose and poetry; selected 
Prakrit inscriptions in Kharosthi and Brahmi scripts, 
exemplifying the earliest Buddhist, Jain, and Hindu 
historical records of India; and selected passages from 
important Jaina texts, such as the Ayaranga, Kalpasutra, 
etc. from the Svetambara canon, and/or Puspadanta’s 
Mahapurana from the Digambara texts. (Xeroxed copies 
will be provided.)

Special emphasis may be put on one of these text 
categories according to the specifi c interest of the individual 
students / student groups (including MA and MPhil/PhD 
students from other faculties).

Familiarity with the Prakrit languages and its texts, 
acquired through practice, will enhance the understanding 
of Prakrit components of the classical Indian tradition (e.g. 
classical Sanskrit dramas, Indian aesthetic theory, etc.) 
and increase the accessibility of Middle-Indic historical 
documents (inscriptions, etc.).

Contacts:
Dr Renate Söhnen-Thieme (rs2@soas.ac.uk)
Professor Em. J. Cliff ord Wright (cw4@soas.ac.uk)
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COURSES IN

JAINA STUDIES 
AT THE 
UNIVERSITY OF LONDON
SOAS

The School of Oriental and African Studies (SOAS) offers undergraduate, postgraduate and research 
opportunities at the Centre of Jaina Studies (CoJS).

The aim of the CoJS is to promote the study of Jaina religion and culture by providing an interdiscipli-
nary platform for academic research, teaching and publication in the field.

TAUGHT UNDERGRADUATE
•	 Introduction to Jainism
•	 Jaina Scripture and Community
•	 Non-Violence in Jaina Scriptures, Philosophy 

and Law
•	 Introduction to Prakrit
•	 Readings in Prakrit

TAUGHT POSTGRADUATE
•	 Jainism History, Doctrine and the 
       Contemporary World
•	 Jaina Scripture and Community
•	 Non-Violence in Jaina Scriptures, Philosophy 

and Law
•	 Introduction to Prakrit

POSTGRADUATE RESEARCH
•	 MA Jaina Studies
•	 MA Prakrit Studies
•	 Three-year PhD in Jaina Studies

The CoJS organizes the annual SOAS Jaina Studies  
International Conference and regular lectures and 
seminar series. 

The School of Oriental and African Studies (SOAS), University of London, 
is one of the world's leading institutions of Higher Education with a unique 
focus on the study of Africa, Asia and the Middle East.

Courses in Jaina Studies can form part of a BA or MA in Study of Religions, 
taken as part of our interdisciplinary Asia Area Studies programmes. PhD 
programmes are also available. Study of Religions at SOAS can also be com-
bined with law, social sciences, languages or  humanities subjects.

SCHOOL OF ORIENTAL AND AFRICAN STUDIES
For further details about studying at SOAS please contact the Student Recruitment Office:
Tel: 020 7898 4034     Email: study@soas.ac.uk       www.soas.ac.uk 
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